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club, who regularly came across ‘racist’ or ‘right-wing’ jokes and remarks
(see Figure 8.1).

Situations and Factors of Resilience: The Individual Level

At the individual level, rejection of radical(ising) messages and/or their
messengers was evident in a range of situations narrated by respondents
while their reflections on these responses suggest a number of important
factors that build resilience to radicalisation.

Rejecting Radical Messages and/or Their Messengers

At the individual level, the research data reveal a variety of degrees, and
ways, of rejecting radical(ising) messages. This illustrates the interactive,
contextual and situational character of resilience towards radical(ising)
messages and their messengers and of pathways of non-radicalisation.

The complete rejection of such messages and those who convey them
is illustrated in the case of Anne, who rejects what she considers unac-
ceptable right-wing content shared online by deleting the responsible
person from her Facebook (FB) ‘friends’ list. She explains her decision
thus:

I kicked him off, because, at some point, his political opinion became
too extreme for me. He regularly stirred up hatred . . . And he also
shared many articles from the AfD [Alternative fiir Deutschlandl party
and so on. So, I thought to myself, ‘No. I don’t want to have that kind of
thing in my list’ . . . Maybe that’s also intolerant of me, undoubtedly —
because actually I should accept his political opinion — but I don't
want to be confronted with it every day. (Anne)

Anne’s response not only displays resilience as resistance but enacts a
form of adaptation; by removing this individual, she has changed her
online environment in such a way that the likelihood of future encounters
with radical(ising) messages and their messengers is reduced.

Jana is more inclined to engage in ‘heated debates’ with ‘right-wing
oriented’ friends but also seeks to stop the flow of those political views
she does not agree with when they become too much. At a certain point,
she tells these ‘right-wing’ friends, ‘I like being friends with you, but
I don’t want to talk about politics with you in that case’ (Jana). In this
sense, like Anne, Jana's strategy is to try to change her social environ-
ment, in this case her friends’ behaviour, so that she is less confronted
with radical(ising) messages. Unlike Anne, however, she only rejects the

This open access edition has been made available under a CC BY-NC-ND 4.0 license thanks to
the support of The University of Manchester. https://doi.org/10.3167/9781805390084. Not for resale.



250 BENJAMIN KERST

messages and not the messengers. She continues to engage in argument
and dialogue with her friends, partly with the aim of changing their views;
she sometimes succeeds.

Vanessa also struggled with some of her friends’ views on immigra-
tion and immigrants, expressed in comments such as ‘bloody foreigners’
and ‘they have no business here’ or blanket generalisations like ‘Muslim
equals terrorist’. Her response was to challenge such statements, argu-
ing that ‘you can’t lump them all together” and pointing out that, follow-
ing such logic, another friend in their group, who had an immigration
background from a Muslim majority country, would be made to leave
the country. Like Jana, Vanessa thinks that she has dissuaded friends
from their views as a result of such discussions. Jana's and Vanessa's
encounters and responses to radical(ising) messages and those who con-
vey them within their circle of friends appears to involve an interactive
process of non-radicalisation, in which both show an adaptive form of re-
silience to these messages by challenging (as well as suppressing) these
views and entering into dialogue with those who promote them. Given
that this strategy, at least sometimes, leads to a shift in views among
their friends, Jana and Vanessa'’s disputative and dialogical interactions
might also be interpreted as contributing to the development of a certain
resilience among their friends in that they prevent their progression to
more radical views or attitudinal or behavioural support for violent ex-
tremism. Data from this study cannot demonstrate whether this is likely
to result in any long-term or comprehensive change in the political views
within these circles of friends. However, it suggests that milieu actors are
engaging in what might be called a kind of informal radicalisation pre-
vention or non-radicalisation practice (for further discussion, see Kerst
2021b).

Not all respondents are so decisive in their rejection of radical(ising)
messages and may find their resilience weakened by messages they en-
counter through their immediate social environment or on social media.
Camilla considered herself politically neutral or leaning towards the ‘left-
wing’; she had never voted ‘right-wing” and could not imagine ever doing
so. She thinks it is ‘dangerous’ that many people vote for far-right parties
and says some of those close to her had done so and have critical or
negative attitudes towards refugees, immigrants and immigration policy.
However, discussions with these friends and family, as well as AfD and
other right-wing content on social media, had made Camilla doubt her
decision not to vote for the AfD and influenced her political views:

... T have discussed this with my colleagues at work, I have discussed
it with my friends and family. There are many people who say that we
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should vote for the AfD party or The Right [a small German, neo-Nazi,
extreme right-wing partyl, because then you are more likely to be
heard and some change in politics would be more likely to happen.
And at one point, I started to hesitate and think, ‘yes, hmm, hmm,
they are not wrong’. And, after the elections, there was really a mo-
ment, very briefly, where I thought, ‘wow, did you vote correctly or
should you have also. . .". (Camilla)

Camilla’s narrative provides insight into the interactions, contexts (fam-
ily, romantic relationship, work, social media) and situations (discussions,
reading social media content) in which her political views shifted towards
a more radical position. However, her reflections also indicate how this
relative radicalisation, itself as much an emotional as an ideological pro-
cess, is interrupted by moments of resilience:

Well, I do read some [online] articles [referring to online content from
right-wing parties] and catch myself thinking: “Wow. Are you really
clicking on that now? If anyone saw you looking at this.” Then, I am
really thinking: “What would others think. . .?” But you read it any-
way and you always think: “"Wow, they are actually right. . . . We let
everybody in and why didn't we register [those entering the country]
somehow differently? But then . . . I catch myself feeling ashamed
of the fact that I sometimes think like that. Because I don't think all
people are the same. . . . Even if my boyfriend or my work colleague
[do think like that]l . . . Lots of people [have negative attitudes to-
wards refugees and immigrants] . . . Like being quick to say, ‘wow,
them [refugees or immigrants] again’ or ‘they are getting something
again’. That often happens when you are overwhelmed by emotions.
And then, when you think about it again, I think, ‘wow, what did I just
say?’ Or, ‘was that so right?’ And, ‘if you were in that situation, you
wouldn't want to be treated like that either’. That’s the point [of re-
flection] when I just don't get it. Not at all. Because, at that moment,
it seems that it’s just not human. (Camilla)

At these moments, feelings of shame, empathy and the reflection they
invoke furnish Camilla with a resilience to radical(ising) messages, and
those who convey them (even when they are very close to her), and stall
potential radicalisation.

Individual Factors of Resilience

Alongside insight into the processual, interactive, contextual and situa-
tional character of non-radicalisation and resilience that can be gleaned
from how individuals respond to encounters with radical(ising) messages
and their messengers, the data also allow the identification of a number
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of factors of resilience to these messages. These may be individual fac-
tors, such as experiences, desires or views, which participants ‘charged
up with emotions and consciousness’ (Collins 2004: 3) bring into the
interaction, but can also be properties of higher-level systems such as
groups and communities. In both cases, these ‘background conditions’
(Collins 2008: 21-22) shape and are shaped by the interaction.

In Camilla’s case (see above), while negative sentiments towards refu-
gees and immigrants’ appeared to make her susceptible to radical(ising)
messages, a sense of shame about those feelings also worked as a factor
of resilience to, or protection from, such messages (Kerst 2021b). Camilla
also feels a certain, at least residual, trust in established parties and pol-
itics, stating, ‘It is still the case that I think there is definitely a solution
and that politics is there for that’. This is reflected also in her belief that
it is important to vote in order to ‘express your opinion’. The belief that it
is possible to change something by democratic means is also shared by
other respondents and potentially confirms that ‘democratic citizenship’
may work as an individual factor of resilience against violent extremism
(Sieckelinck and Gielen 2017; Council of Europe 2018: 114). Camilla’s
engagement also demonstrates her ability to empathise, a capacity that
has been identified by P/CVE researchers as an individual factor in resil-
ience to extremism (Feddes, Mann and Doosje 2015; Losel et al. 2018;
Grossman 2021: 298) and which explains respondents’ rejections of rad-
ical(ising) messages and their messengers. Camilla’s reflection that not
all people are the same, mirrored by other respondents’ statements that
it is wrong to generalise when considering issues of immigration and
multicultural coexistence, also indicates adherence to a fundamental idea
of humanity. This is found also among respondents who base their un-
derstanding of equality on the fact that human is human’ and ‘it doesn’t
matter how someone looks or whatever. . ." (Vanessa). These principles
all reflect Schwartz’s (1992) basic value of “universalism’, which also in-
cludes understanding, appreciation and tolerance (see also Schwartz and
Boehnke 2004: 239).

Camilla’s response to the adversity of radical(ising) messages and
their messengers demonstrates a wider ability to reflect, differentiate,
question her own views and tolerate ambiguity. Together, these suggest
a certain open-mindedness, including the willingness to engage in dia-
logue (see also Pilkington 2020: 49-51; 2022; Kerst 2021b: 114-15). Such
open-mindedness is also identified as a possible factor of resilience in the
context of preventing violent extremism (BOUNCE n.d.; Sieckelinck and
Gielen 2017; Council of Europe 2018; Stephens and Sieckelinck 2021: 4).
Moreover, this open-mindedness is contrasted by Camilla, and other re-
spondents, to the closed-mindedness that they associate with those who
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convey radical(ising) messages, who are described as right-wing individ-
uals who “do not think outside the box. They only look inside themselves
instead of looking out to the world” (Julian). As discussed extensively in
the literature, such closed-mindedness is characterised by a ‘need for
closure’ (Kruglanski 2004), the need for clear-cut knowledge, the avoid-
ance of uncertainty, and intolerance of ambiguity and challenges to one’s
worldview and considered a key cognitive disposition associated with ex-
tremism, especially right-wing extremism (Kruglanski 2004; Kruglanski
and Orehek 2012; Schmid 2013; for a critique of this association, see
Pilkington 2022).

As is evident from respondents’ differentiation of themselves from
closed-minded, right-wing individuals, many viewed negatively what
they perceived as right-wing, and especially as radical or extreme right-
wing. Most respondents associated the terms ‘radical’ or ‘extreme’ with
the ‘right-wing camp’, far-right parties, like the AfD, ‘aggressive neo-
Nazis’ or actions and attitudes such as right-wing violence, ‘racial hostil-
ity" and ‘xenophobia’.® Anton used ‘incomprehension’, ‘grief’ and ‘suffer-
ing’ when describing what the terms ‘radicalism’ and ‘extremism’ meant
to him, while Alexander associated them with ‘fear’ and said that he tried
to avoid and (mentally) distance himself from anything radical or extreme.
Ronja explained that she had not voted for the far-right AfD party, even
though she agrees with the party’s assertion that too many refugees have
been received, ‘because they are presented as right-wing’. Many other
respondents rejected the AfD at least partially because they viewed it as
a right-wing or right-wing radical/extremist party, while Frederik, who
considers himself ‘somewhat right-wing’, rejected the party because it
was ‘more right-wing than me’. As demonstrated by Camilla (see above),
the high level of stigma attached to right-wing radicalism or extremism
in Germany means that many respondents feel, or would feel, ashamed of
having thoughts that might be considered right-wing (Kerst 2021b). This
might be considered another possible factor in the resilience of respon-
dents to radical(ising) messages and their messengers and, thus, also as
part of the explanation for their non-radicalisation.

The highly negative association with extremism, especially right-wing
extremism, is evident among the broader German population.® It is a
stigma rooted in German history as refracted through the highly critical
approach to the German National Socialist past and current phenomena
of right-wing extremism conveyed through civic or political education.
Such education may be understood as another dimension to the ‘demo-
cratic citizenship’ noted above that acts to promote resilience to (violent)
radicalism/extremism. This is reflected in Peter’s rejection of violence as
a means to reach political goals: *. . .whenever [ have an opportunity to
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vote, to participate, to change something, I think it’s unrealistic [to use
violencel. I do not need violence in Germany’ (Peter). Such a rejection
of (political) violence was found among the majority of the respondents,
while two-thirds of the respondents connected terms like (right-wing)
‘radical’, ‘extreme’ or related phenomena to physical (political) violence
(and sometimes also to verbal violence and closed-mindedness). Thus,
the data suggest that respondents evaluate (right-wing) radical/extreme
phenomena as negative, in addition to rejecting phenomena across the
right-wing political spectrum, because they evaluate (verbal/political) vi-
olence associated with these phenomena as negative.

When considering individual factors of resilience to radical messages
and their messengers, therefore, in addition to personal capacities for
open-mindedness, empathy, shame, trust in democratic institutions and
adherence to universal principles of humanity, negative associations with
(violent) right-wing radicalism or extremism can be considered an im-
portant factor also.

Situations and Factors of Resilience: The Milieu Level

The rejection of radical(ising) messages and/or their messengers was
identified in this study not only at the individual level but also at the
level of the milieu (in individual marksmen’s clubs as well as marksmen's
clubs’ umbrella organisations). Such rejections are facilitated by a num-
ber of milieu-specific factors of resilience that became evident during
field research. Exploring rejections of radical(ising) messages and resil-
ience factors at this level reveals how resilience can develop in extra-
individual systems such as organisations and communities (Grossman
2021: 299-300). It also allows insight into how resilience at the milieu
level impacts on the resilience and non-radicalisation of individual milieu
actors and vice versa.

Rejections of Radical(ising) Messages and/or
Their Messengers in the Marksmen's Club Milieu

One of the most striking examples of the rejection of radical(ising) mes-
sages and their messengers encountered during fieldwork were the
declarations made by the Catholic ‘Historic German Marksmen's Broth-
erhood®® (Bund der Historischen Deutschen Schiitzenbruderschaften,
BHDS) umbrella organisation and its youth organisation ‘Federation
of the St. Sebastianus Marksmen’s Youth’ (Bund der St. Sebastianus
Schiitzenjugend, BdSJ). These declarations stated the incompatibility
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of membership of the AfD party with membership of the BHDS/BdSJ
(Staudenmaier 2020; Kirche und Leben 2021) and were issued following
attempts by the AfD to influence and appropriate Catholic marksmen'’s
clubs, for example by distributing flyers to the BHDS, and their clubs,
which sought to appeal to the reservations of sports shooters and hunt-
ers about a tightening of gun control laws (Staudenmaier 2020). In an
interview on this issue, the first president of the BHDS responded to the
overtures made by the AfD by stating, ‘For us, home is not only the place
where I was born and grew up. Home is not defined by origin, national-
ity, skin colour or religion. For us, home is the place where I feel at home
and secure. Our Christian view of humanity is clearly different from the
ideas and statements of the AfD'!! (Zerback 2020). This case might be
understood as an illustration of the resilience of systems such as organ-
isations and communities consisting in a multi-systemic interactive pro-
cess that takes place between different systems and subsystems (BHDS,
BdSJ, member clubs of the umbrella organisation, political organisations
like the AfD party, the press, individuals such as the first president of the
BHDS etc.) and at different scales (e.g., following a change of rules, dec-
larations of incompatibility with the AfD party are now allowed by clubs).
In this way, the resilience of the BHDS and the BdSJ can be understood
not only as resilience in the sense of a process of resistance, but also as
a process of adaptation and transformation as these organisations imple-
ment far-reaching changes in the wake of the AfD’s attempts at influence
and appropriation.

At the level of individual marksmen’s clubs, the field research also
revealed processes of resilience that we might consider as episodes of re-
sistance of these clubs to radical(ising) messages and their messengers.
For example, in two cases where individual marksmen made statements
or comments reflecting xenophobic or extreme right-wing sympathies,
the club’s management responded by speaking to those concerned. Even
if it is not clear whether these conversations led to a real shift in attitudes,
the conversations stopped these behaviours. Another example is the case
of two marksmen who posted right-wing content on Facebook, as a result
of which they were excluded from their clubs. Anton, from whose club a
marksman was expelled, alongside those fellow marksmen who defended
him, supports such strict measures:

Because it’s just not tolerable. I think the marksmen’s club is very
clear on that point. I think it is right and symbolic to say. Because
we can't claim that, ‘Everyone is welcome here, no matter what skin
colour, no matter what cultural background’ while, on the other hand,
tolerating that. Or to say, ‘Hey, you — don't do that again’. It's not
appropriate. (Anton)
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Factors of Resilience in the Marksmen's Club Milieu

As at the individual level, such examples of responses to radical(ising)
messages and their messengers can be used to identify possible back-
ground conditions that work as factors of resilience in the milieu or
individual clubs within it. These examples suggest that certain values
associated with the club milieu are evoked in rejecting radical(ising)
messages.

In the example of the statement of incompatibility of the BHDS um-
brella organisation with the AfD party above, the first president of the
organisation directly referenced the importance of Christian values in
taking this stand. The prevalence of these Christian values in his marks-
men’s club was also cited by Peter when explaining how he had become
conflicted about the ‘extremist ideas’ within a neo-Nazi group of which
he had been a member at that time. In his marksmen’s club, he said, he
learned also to help and stand up for other people, challenge bullying
and voice his views in a democratic way. This suggests that Christian
values, as well as democratic structures and a strong sense of community
in the marksmen'’s clubs (Kerst 2021b), can also contribute to the individ-
ual resilience of marksmen in resisting radical(ising) messages and their
messengers and ensure pathways of relative non-radicalisation, or, as in
the case of Peter, deradicalisation.

The field research also revealed a certain culture of openness in some
marksmen’s clubs — as indicated by Anton’s reflections above. This was
reflected also in the positions stated by members of marksmen’s clubs’
management boards, when speaking for example at marksmen'’s festi-
vals. In addition to openly speaking out against racism, right-wing pop-
ulism and right-wing extremism, they also emphasised cosmopolitan
values, open-mindedness, diversity, tolerance and multicultural coex-
istence. This culture of openness corresponds to the open-mindedness
of respondents noted above and, as such, shapes, or at least reinforces,
such a disposition among individual club members. That this culture of
openness is a factor that protects young people in her club from radicali-
sation is articulated directly by Lara:

Because the club already conveys such an open image. We accept ev-
eryone and if then maybe people from other cultures come to the club
and you live near each other and then you get to know something
about their culture, but you can also show them the marksmen's club
and your own culture, this helps. . . . So, it was not explicitly said that
it was open to everybody. That was just somehow clear, because no-
body was ever looked at in a strange way or . . . it was always out of
the question that people from other cultures or nationalities couldn’t
come into the club. That was somehow irrelevant. It was other things
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that mattered — whether people were nice or so on, not their origin or
accent or anything. (Lara)

In this way, a culture of openness appears to constitute a factor of resil-
ience towards radical(ising) messages and their messengers at the club
level and act as an effective non-radicalising force.

Normalisations of Radical(ising)
Messages and Their Messengers

Alongside the widespread rejection of radical(ising) messages and their
messengers discussed above, this study also revealed examples of where
such messages were received uncritically or were played down, toler-
ated, accepted, perceived as normal, or evaluated as benevolent and pos-
itive; to a degree at least, they became normalised. Such normalisation
was found both inside and outside the marksmen'’s club context and is
explored below drawing on two particular examples and focusing on the
interactive, contextual and situational dimensions of the normalisation of
such messages and its implications for radicalisation.

The first example concerns the attitude among some respondents to-
wards a violent right-wing extremist group active in the district of one of
the researched marksmen'’s clubs. These respondents appeared forgiving
or accepting of this group, members of whom were also visibly present at
their club’s marksmen's festival. Not only did their presence go unchal-
lenged but I observed interactions, such as greetings and conversations,
between some marksmen and members of the group. One respondent
with whom I spoke even felt that the presence of this group helped main-
tain safety at the festival:

Researcher: And what do you know about them [the right-wing ex-
tremist groupl?

Steven: [breathing noticeably and pausing a few seconds before an-
swering]l They are also ordinary people [tinged with laughter] like
you and me. Right? Well, really calm, they don’t come here [to the
festivall and play up or whatever. I have never seen that. They don't
want that either. They really do keep law and order here [at the festi-
vall because their presence is a bit of a deterrent, I think.

Other respondents told me that, when walking past them or chatting to
them, members of the group had not acted in a hostile way to them or oth-
ers; their members were ‘nice’ or ‘harmless’. Although considering the
group to be ‘far-right’, Anne believed that they would not act violently:
‘They might say, when a person [with foreign appearance] had gone, they
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might get upset about the person or say, “shame on Germany” or what-
ever. But I don’t think they're really that extreme. Or even radical enough
to attack someone who walks past them. I don’t believe that’ (Anne). The
group may have been accepted at the festival because respondents, and
other marksmen, were, to various degrees, acquainted with the group.*?
Of course, the respondents in this study also encountered the group pri-
marily in everyday situations in which they did not behave violently and
this might also explain why the group was not considered radical.

The second example concerns a number of young male members
of another marksmen’s club, who are ‘right-wing” and frequently make
racist and right-wing jokes and statements within the club milieu itself.
Mona, another member of this club, explained that she responded to
such jokes and statements with a gently disapproving ‘come on, boys'.
She accepts their behaviour as ‘all right’, explaining that, . . .they only
talk among themselves. They don't have a go at anyone or anything. . . .
But uhm, as long as they just talk, I don’t care’. She would only intervene,
she said, ‘if they were really yelling at someone and attacking someone
or whatever’. When I asked Mona, like other respondents, if she thought
that her marksmen’s club could do anything to counter radicalisation, she
felt that, on a small scale, they could talk critically, for example, to AfD
voters. However, she does not believe that anything could be done to stop
radicalisation in the group of young marksmen she mentioned:

Because we are also among ourselves, because we are also predom-
inantly German. If someone has something against something or
somebody, then he says, ‘yes, for this and that reason’. And uhm then
you talk more about it and then it is often the case that you say, ‘oh
yes, that’s right and so on’. And then you just have this one-track
thinking again. . . . Well, there are also discussions, but that is a bit
difficult and it is quite rare to be divided, for example, when it comes
to foreigners. (Mona)

Mona's descriptions of the contexts in which the normalisation of radi-
cal(ising) messages and their messengers manifests indicates the proces-
suality, interactivity, contextuality and situativity of such normalisations.
These situations are ones in which club members feel ‘among ourselves’,
in which, due to the relative ethnic homogeneity of the group, she thinks,
others, such as ‘foreigners’, are spoken about and discussed in a uni-
form manner, leading to individuals confirming, rather than challenging,
each other’s opinions. In addition, as in the case of the acceptance of the
right-wing extremist group, racist and right-wing jokes and statements
of fellow marksmen are perceived as relatively unproblematic because
they did not involve acts of physical violence. This view was encoun-
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tered among other respondents with right-wing persons in their close
social environment, who, like Mona, would only find that a real problem
if they were (verbally) violent towards others or openly right-wing ex-
tremist. Thus, Maria, another member of this club, considered the jokes
and statements of her fellow marksmen as ‘a bit radical’ but not extreme;
they would become the latter only if they started ‘to distribute flyers or
conduct propaganda in the right-wing direction. . . . Or if they were beat-
ing up people, which fortunately they don’t’. ‘As long as it stays with
some drunken jokes’, she continues, ‘I think you can still tell them to take
a break’. Thus, within the respondent set, radical(ising) messages and
their messengers were rejected, among other things, when they were
perceived as right-wing and especially as radical/extreme right-wing or
as radical/extreme in general or accompanied by (political) violence. If
this was not the case, and radical(ising) messages and their messengers
did not cross the line into the attitudinal or behavioural support for polit-
ical violence and/or were not associated with organised (violent) radical/
extremist right-wing behaviour, like neo-Nazism, they were, in contrast,
normalised by some respondents.

The implications of the normalisation of radical(ising) messages and
their messengers are two-fold. First, such normalisation facilitates the
expression of hostile attitudes towards certain groups, expressed as anti-
Muslim racism or right-wing extremist attitudes. This is a cause for con-
cern since such attitudes correlate significantly with the acceptance of,
and willingness to use, violence (against immigrants and other groups)
(Zick, Kupper and Hovermann 2011: 118-21; Kupper, Berghan and Rees
2019: 194; Zick et al. 2019: 99-102) or with the intention to vote for anti-
immigrant parties or to discriminate against immigrants (Zick, Kipper
and Hovermann 2011: 115-18, 121). Second, this normalisation can
provide an entry point and fertile soil for extreme right-wing closed-
mindedness or trigger entry into corresponding milieus across the right-
wing political spectrum. Thus, such attitudes can be elements of, or facili-
tate, attitudinal/cognitive and behavioural radicalisation processes. When
radical(ising) messages and their messengers are normalised, they can
also lead to a social climate in which, as was visible in the case of the
right-wing extremist group at the marksmen's festival and in Mona's situ-
ational descriptions, no need for interventions, counteractions or distanc-
ing seems necessary and in which critical opinions are not challenged or
are even confirmed. This increases the risk of non-radicalised individuals
being radicalised or radical and extreme individuals having their views
and behaviours confirmed, as, it might be assumed, was the case in the
marksmen’s club in which the murderer of Walter Liibcke was a member.
In a television interview about this case, the chairman of the marksmen’s
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club in which the perpetrator and his alleged accomplice (who has since
been acquitted of this charge) were members reportedly claimed that nei-
ther of these individuals had been noticed as a ‘right-wing extremist’. He
is also quoted as saying that “politics, however, had been discussed . . .
After all, many people did not like the immigration policy'®® (Feldmann
and Seidel 2021). This does not mean that disagreement with immigra-
tion policy is always radical or extreme, but in this case, it is possible that
the individuals mentioned felt confirmed or at least not contradicted in
their radical or extreme views.

Arguably, the tendency towards the normalisation of negative and
prejudicial attitudes towards (minority) groups and radical or extreme
right-wing views, or at least the tendency to see them as problematic
only when they are linked with far-right parties or right-wing extremist
organisations or when they cross the line into political violence, is evi-
dent in German society more widely. Such attitudes are not only found
on the radical/extreme and violent fringes of society but exist in what has
been called ‘extremism of the centre’ (Decker, Kiess and Brahler 2016),
in the political mainstream, or in the social centre of society (Mitte der
Gesellschaft) (Schroter 2019b; Zick, Kipper and Berghan 2019; Zick,
Kipper and Schroter 2021). Over recent years, this normalisation of rad-
ical(ising) messages and their messengers across the right-wing of the
political spectrum has become more permanent or even increased in the
social centre due to the mainstreaming of the extreme and a correspond-
ing shift to the right (Brahler et al. 2016; Melzer 2016; Decker and Brahler
2018; Schroter 2019a; Kerst 2021a; Zick, Kiipper and Schroter 2021).
Ultimately, such normalisation of radical(ising) messages and their mes-
sengers can weaken and erode possible resources to prevent and counter
radicalisation in the marksmen'’s club milieu and society as a whole.

Conclusion

This chapter has explored how young members of selected marksmen's
clubs in Germany, as well as the clubs themselves and their umbrella
organisations, engage with, and respond to, radical(ising) messages and
their messengers in concrete, everyday situations. It identified the exis-
tence of a spectrum of responses from outright rejection to the normal-
isation of such messages and those who convey them. Drawing on the
latest developments in the theorisation of resilience to radicalisation, it
has been suggested that these findings support a multi-systemic, proces-
sual and interactional understanding of resilience and non-radicalisation.
This is reflected in the concrete processes identified of resistance to rad-
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ical(ising) messages and their messengers but also adaptation to such
messages and messengers in individuals’ immediate social circle. The
empirical research also identified processes by which radical messages
were halted (by suppressing political discussion in friendship circles or
removing those conveying them from one’s communicative circle) or dis-
puted, through dialogical engagement. In this way, individuals in these
milieus either remained non-radicalised, or showed partial radicalisa-
tion, often interrupted by episodes of resilience (for example expressed
in feelings of shame or reflection), or even engaged in informal radicali-
sation prevention by challenging the views of those conveying radical(is-
ing) messages.

Alongside the importance of the situational dimensions of the encoun-
ter with radical(ising) messages, the study allowed the identification of a
number of factors of resilience to radicalisation. At the individual level,
these included personal capacities for reflection, open-mindedness, em-
pathy and the experience of emotions such as shame as well as the pres-
ence of certain values such as humanism and the negative evaluation of
(right-wing) radicalism/extremism and (political) violence. At the level of
the marksmen’s club milieu, Christian values, democratic structures, a
strong sense of community as well as a culture of openness were identi-
fied as factors that can also increase the resilience of individual marksmen
towards the adversity of radical(ising) messages and their messengers.
While these factors demonstrate resilience as resistance, the study also
identified resilience as a process of adaptation and transformation in the
example of the multiscale interaction of a marksmen’s umbrella organisa-
tion with the far-right AfD party, following the latter’s attempts to influence
and appropriate parts of the milieu. Through this dual-level (individual
and milieu) approach, the empirical data drawn on in this chapter not only
demonstrate the interactive and processual nature of resilience, and its
non-radicalising effects at intra- and extra-individual levels, but also pro-
vide insight into how extra-individual resilience processes at the marks-
men'’s club milieu level can impact individual processes of resilience and
non-radicalisation.

At the other end of the response spectrum, the interactive dynamics of
the normalisation of radical(ising) messages and their messengers were
explored. This discussion drew on empirical examples of encounters in
the neighbourhood, or at marksmen's festivals, with right-wing extrem-
ists and of responses to racist and right-wing statements and jokes within
a marksmen'’s youth group. Such normalisations appeared to take place
first and foremost where the messages, and messengers, encountered
were perceived as not supporting political violence (attitudinally or be-
haviourally), or as not associated with organised (violent) right-wing rad-
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ical/extremist behaviour, such as neo-Nazism. Such normalisation, it was
suggested, could counteract factors that prevent radicalisation and fuel
radicalisation processes also on a societal level.

This study of young marksmen and markswomen, their clubs, and
the broader marksmen’s club milieu has identified factors that contrib-
ute to explaining resilience to radical(ising) messages (and thus to non-
radicalisation and the prevention of radicalisation) but also to the nor-
malisation of such messages and their messengers, that can undermine
these factors. Encounters with radical(ising) messages and their mes-
sengers take place in everyday life and everyday situations where, in the
course of interactions that take place there, such factors of resilience
may develop or become activated or strengthened. As a consequence,
individuals, and milieus, may reflect and adjust what they consider legit-
imate and what is too radical, what should be criticised and what should
not, but are able to resist attitudinal or behavioural support for political
violence and remain relatively non-radicalised. However, the encounter
of radical(ising) messages and agents in such everyday situations may
also lead to their underestimation, toleration, acceptance, perception as
normal or evaluation as benevolent and positive; they become, in some
sense, normalised. Thus, the study of such everyday situations, with
their specific interactions and dynamics, is critical for understanding
radicalisation, non-radicalisation and the prevention of radicalisation.
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1. In the marksmen’s club milieu, the terms ‘marksman’ (Schiitze) or ‘marks-
men’ (Schiitzen) are the terms generally used to refer to members even by
female club members, i.e. markswomen (Schiitzinnen). Thus, unless referring
explicitly to markswomen, this chapter will use these terms whilst recognis-
ing that they refer to people of two or more genders.

2. For a more detailed history of (German) marksmanship and its various stages
of development, see: Reintges 1963; Sauermann 1983; Stambolis 1999;
Crombie 2016; and Kreyenschulte 2017. On the interesting and complex
history of German marksmanship during National Socialism, see Borggrafe
2010.

3. The high value attached to tradition is evident in one of the few empirical
studies on marksmanship, which found that 69% of the surveyed marksmen
(n=3,871) thought the term ‘tradition’ ‘strongly” applies to marksmen's clubs,
and 28% responded that it ‘applies’ (Leineweber et al. 2020: 60, 70).

4. Marksmen'’s festivals (Schiitzenfeste) are probably the most famous of the
marksmen’s customs. They are annual events organised by every marks-
men’s club. In many cases, marksmen'’s festivals are not merely club events
but function as whole village, town or city fétes or folk festivals.

5. The clubs I researched can be categorised more as clubs that focus on tradi-
tions, customs and sociability, although they also engage (to various degrees
of professionalism) in shooting sports.

6. Traditionally, marksmen’s clubs were largely men-only clubs, and although
this has gradually changed, some marksmen'’s clubs still do not allow women
as active members. This was the case in one of the clubs I researched.

7. Camilla reported a sense of injustice — articulated by other respondents also —
about the perceived favouring of refugees and immigrants over herself or
the German population, for example in terms of state support (Kerst 2021a:
38-44).

8. Some respondents did also mention ‘left-wing extremists’ and, less fre-
quently, ‘Muslims’, ‘Islamist terrorists” and the ‘Islamic State’ in connection
with these terms.

9. Representative German long-term studies on right-wing extremist attitudes
in Germany show that only a very small proportion of the German popula-
tion has a ‘closed right-wing extremist worldview’ (1.7% in the most recent
of these studies) and that there is a broad rejection of extreme right-wing
ideological content in the German population (Kiipper, Zick and Rump 2021:
84-91).

10. The BHDS was founded in 1928 and is the largest umbrella organisation for
its so-called ‘marksmen’s brotherhoods’ (Schiitzenbruderschaften). It claims
to have 400,000 members distributed across almost 1,300 clubs (European
Community of Historic Guilds n.d.).

11. Translated by the author.
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12. However, no respondent was a member of this group and as far as I know
neither were any marksmen of this club.
13. Translated by the author.
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